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EGALITARIAN LIBERALISM OF JOHN RAWLS
AND BUILDING OF JUST AND HUMAN-CENTRIC SOCIETIES
IN POST-SOVIET AREA

Abstract. American political philosopher John Rawls could propose and develop a viable alternative to
utilitarianism and naturalism peculiar to both the Anglo-Saxon intellectual heritage and Western liberal philosophy.
In liberal tradition Rawls could build a bridge between modern liberal thought and modern social democracy. Rawls
aimed to reconcile liberal belief in freedoms and pluralism with the need to prevent excessive inequality in society
and to develop a model of liberalism which supports some form of distributive justice. Rawls could show that the so-
cial welfare state as an economic model and political liberalism are not contradictory concepts and that social welfare
state as a model of market economy and liberalism as a political ideal and pluralistic outlook are actually two sides of
the same coin. Rawls is famous for arguing that meaningful exercise of civil and political liberties cannot be plausib-
le without the provision of basic social and economic needs. We assert that to present liberalism in Rawlsian ‘egali-
tarian’ framework is very crucial to help nourish liberal values in post-Soviet context. We believe that Rawlsian
political liberalism will shatter deeply-seated stereotypes about liberalism in post soviet countries, specifically among
conservative citizens who tend to regard liberalism as inherently egoistic and anti-humanistic.

Keywords: liberalism, John Rawls, egalitarian liberalism, post-Soviet area.

Introduction. According to our opinion, just and human-centric society is based on (1) the
ideological pluralism (acceptance of everyone for who he/she is), (2) the rule of law, and (3) social justice
and the priority of human capital development. In this article, we would like to touch briefly on the prin-
ciples that contribute to the creation of such society, and which are characteristic of the theoretical views
of the American political philosopher John Rawls. In this article, we first touch on the topic of perception
of liberalism in the post-Soviet space and describe the current understanding of liberalism in the Western
political science. Next we will consider the main ideas of the political liberalism of John Rawls.

Perception of liberalism in the post-Soviet space and the modern understanding of liberalism in
the Western political science. We often face misunderstanding and stereotypes about liberalism in the
post-Soviet space. First, liberalism appears as the embodiment of anarchy, lawlessness, and secondly, as
the ideology of hedonism, consumerism and immorality, thirdly, liberalism is an ideology of misanthropic
capitalism, unregulated market, ideology of the main factor of social cataclysms and the gap between
different social groups. The disappointment of liberalism in the post-Soviet countries and the parallel
growth of stereotypes occurred due to a systemic crisis caused by the so-called "liberal" reforms that were
actually "marketization" or "market" reforms implemented in a legal vacuum [1, 4-5].

If we consider the liberalism from the perspective of Western political science, it should be empha-
sized that it is a set of concepts and there are many different understandings about it. Besides, liberalism
constantly evolved, developed in the course of history and this process continues. Therefore, it seems not
an easy task to provide some kind of clear definition of the concept of liberalism. In addition, some of the
differences (deviations) in the use of the term "liberalism" are common practice, and in theory there are
still some differences in the views of the modern adherents of the liberal theory.

Therefore, secondly, liberalism is not uniform; there are many models of liberalism. We must
distinguish between liberalism as a system of political ideas and neoliberalism — the trend in political
economy. Therefore it is necessary to distinguish between liberalism, or rather, "neoliberalism" as a model
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of unregulated market (which was followed by Margaret Thatcher and Ronald Reagan, and the IMF) and
the "egalitarian and socially-oriented" liberalism, rooted in the Scandinavian countries. This explains the
negative perception of liberalism in the post-Soviet countries due to the fact that liberalism is often
wrongly associated with neoliberalism [14].

As it is known, after the collapse of the USSR, many post-Soviet states have carried out a rapid tran-
sition to a market economy, following the tenets of neo-liberal economic theory, which involved minimal
state interference in private business, privatization, free trade and the reduction of public spending, which
in turn led to the socio-economic disasters in nineties of the last century. But we have to admit that liberal
critics have completely seized the opportunity to blame for all troubles not only neoliberal policies of
individual governments, but also the very ideology of liberalism. Although the experience of many liberal
European countries (notably Sweden and Finland), shows that the liberal-democratic values are not
necessarily accompanied by a neo-liberal economic policy, and even conversely, socially oriented state
can better ensure the rights and freedoms of its citizens.

Thirdly, it should be taken into account that the concept of "liberalism" is etymologically derived
from the word "freedom" (human freedom). Therefore, to some extent, almost all liberal models focused
on this aspect. Especially constitutional liberalism, which developed as the protection of human rights to
life and property, freedom of religion and freedom of speech. In order to secure these rights, constitutional
liberalism attaches particular importance to control of authority/political power of each branch of gover-
nment, equality before the law and impartiality of the courts and tribunals, and separation of church and
state.

In general, the institutional protection of fundamental human rights and freedoms, pluralism of ideas,
the rule of law, equality before the law and meritocracy are considered as fundamental liberal principles
and values.

On the other hand, the centuries-old evolution of liberalism led to the fact that in the "mainstream"
liberalism, "human freedom" is not understood in the absolute sense, but in connection with the "rule of
law" (legal state) and is associated with humanistic ethics. Therefore, the "rule of law", along with "human
rights and freedom" are an integral part of many developed liberal countries. It surprises the majority of
the citizens of post-Soviet countries in because of the level of development in the same society.

In summary, we can say that in Western political science, the liberalism is presented as a political
idea, which has the goal of building a society where people strive to "be someone", in other words, the
idea of self-realization, self-development, but not anybody's selfish interests, not "ideal of creation of
gatherings of people trying to get something (usually illegally)", unfortunately, this is the association of
people in most post-Soviet countries on “liberalism”.

The basic ideas of Rawls political liberalism. The world-known American thinker and theorist John
Rawls, whose main objects of research are the principles of justice in society have fundamentally changed
the theoretical views in liberal theory and thus had a significant impact on the development of a philo-
sophy of political thought and theoretical political science, and practice of political life in the West, espe-
cially in English-speaking countries. Rawls could overcome utilitarianism and naturalism inherent in the
Anglo-Saxon intellectual heritage. The main theme of the works of Rawls was to find reasons to build a
just society and the formulation of the problem of morality justification on the basis of the concept of
rationality. The fundamental aspect of achieving justice for Rawls is honesty [2, 26-29]. It is believed that
Rawls's works made a methodological "turn" in the philosophy of justice and in political philosophy in
general.

Overall, Rawls attaches paramount importance on "ideological pluralism", "rights and freedom",
"justice" (including the attainment of social justice and welfare) and "fairness" (which are seen as essential
qualities of the state institutions, not just citizens). Rawls changed the trajectory of all the liberal ideas of
utilitarianism to the direction of building a "pluralistic and fair" society. in his landmark book "Political
Liberalism", John Rawls offers a form of liberalism that is not in conflict with other ideologies or religions
through the creation of only political superstructure to ensure pluralism in society. In other words, any
religion or ideology has a right to exist in a pluralistic society, where there is a consensus on the basic
values and the existing disagreement between the followers of different ideologies and worldviews are
resolved through dialogue within the legal field. John Rawls criticizes the "comprehensive liberalism" as
an ideology, which not only creates a political superstructure for the ideological and pluralistic society, but
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aims to establish his philosophical understanding of "the good life", which can go against the tradition of a
certain part of society [3]. According to Rawls, the political liberalism does not exclude the coexistence of
other understandings of "the good life" (e.g., arising from religion) and the liberal idea does not contradict
to the values that exist in religion [4].

Initially, Rawls accepts pluralism and he writes that the disappearance of many "comprehensive"
religious and philosophical doctrines is unlikely in the foreseeable future [5, 775]. He formulates a
"reasonable pluralism" as the coexistence of different but reasonable doctrines ("'reasonableness" not in the
sense of rationalism in epistemology). This means that any comprehensive doctrine, whether it religious or
non-religious, will not accept the use of force to make others accept its principles and rules [6]. He hoped
that religious, moral and philosophical doctrines will come to adopt tolerance and the foundations of a
democratic system.

Citizens, who hold different, but most importantly, intelligent, political, moral and religious doctrines
and attitudes, form the basis of a "reasonable" pluralism. For Rawls the reasonable religion is the religion
according to reason — is not an epistemological idea [7]. According to Rawls, reasonableness is the
property of the political or religious doctrine, which helps to reach agreement and consensus for the sake
of society. [8] As Dombrovsky noted, "overlapping consensus, which is an important element of the last
works of Rawls, allows citizens to refer to the theological or metaphysical doctrines to maintain the
principle of a well-organized society" [9, x]. Properties of overlapping consensus in the principles of
political justice can serve as a common basis for the involvement of different doctrines in the formation of
political morality [4, 5].

Rawls’s political liberalism allows the coexistence of different "concepts of decent life", meaning that
there is no need for different groups in society to change their understanding of a decent life, which is
contrary to pluralism, but it requires the consent of these groups in order to maintain certain principles of
peace and justice. [7] Forcing is possible only in cases of immediate danger to the society. [3] In general,
Rawls's political liberalism can be an attractive model for conservative people, so he supports the model of
a neutral state, which maintains justice without interfering to the traditions and religions (however, if the
society is conservative, it is unlikely that they will like Rawls's liberalism).

Rawls liberalism acknowledges "overlapping consensus" in the principles of justice, despite the great
differences in understanding of fairness among citizens, if these understandings lead to a similar political
conclusions. In other words, political liberalism can only exist if the majority of the population adheres to
a politically reasonable position for the construction of "overlapping consensus".

Rawls showed that the welfare state as an economic model and political liberalism are not concepts
contrary to each other and that the welfare state as a correction of a market economy and liberalism as a
political ideal and pluralistic worldview are two sides of the same coin. [10]

Rawls concepts, such as "principles of justice", "starting position", "veil of ignorance", "the principle
of distinction" are very important for the development of political theory of building a just society.

Rawls’s first principle of justice says that every individual, "taking part in the activities of a social
practice, or, under its influence, has an equal right to the most extensive liberty compatible with a similar
liberty for all." The second principle of Rawls justice admits "inequality, but only on condition that it is
beneficial for all and that the position and social status is accessible to all" [2, 30] Under equal freedom
"Rawls assumes exactly equal political freedoms (freedom of speech, conscience, etc...), and by the se-
cond principle of inequality, he implies inequality of economic, consists in the unequal distribution of
wealth among the participants of general practice." The second principle of Rawls justice is usually divi-
ded into two components: II a principle — the inequality should be beneficial for all, and II b principle —
position and social status, which are associated with inequality, should be publicly available (that is meri-
tocracy). It is argued that the conception of Rawls justice forms the second of these subprinciples [2, 30].

As noted above, the disappointment of liberalism and establishment of stereotypes against liberalism
in the post-Soviet countries was due to the failure of the so-called "liberal" reforms, which were actually
the transition to the market to the market in a period of "judicial rules."

Religious-inclusive liberalism by Rawls. Rawls’s ideas and understanding of religion are still
insufficiently studied and understood. Recent studies show that Rawls's approach can be characterized as a
religious-inclusive. Rawls's view is different from the "standard view" of "traditional" liberals. Whereas
for traditional liberals this kind of suspicion views lead to conclusion that "religion should be restricted by

—— |4 ——




ISSN 1991-3494 Ne 6. 2016

private life." For Rawls religion is an integral part of the liberal-democratic «respublica» (republic). So
instead of pushing religion out of the public life to privacy life, Rawls offers to make it beneficial and
useful for the society [11, vii]. According to Dombrovsky, "Rawls does not ask believers to abandon their
faith." Believers are allowed even to refer to the Bible in political arguments, but as long as they offer a
"public" (understood by others) argument in support of their views. By "public argument" Rawls implies
the right approach to argumentation, which is clear and can be weighed on its own, without connection to
a complex doctrine, whether it is religious or non-religious. The public argument is the opinions, everyone
can agree with it, but it is not the fact that all must agree [9, xi-xii].

According to Rawls, the public argument is not a synonym for "secular argument". He writes that "we
must distinguish between the public arguments and secular arguments (or secular values). This is not as
the same, as the public argument. As for me a secular argument is argumentation in the framework of
integrated non-religious doctrine". [5, 775] From this we can conclude that the "isolation" of religion by
Rawls is "very limited and competent”, as he offers a broader view of religion in political life and the
concept of "respect” and "consensus" which are the basis of his "isolation", they are much softer, open and
flexible than critics imply". [12: 7]

In Rawls’s political liberalism, the religion presents in the public sphere. Policy is not equal to the
public sphere, the latter is much wider than the previous one [12, 9]. Political liberalism after Rawls
allows active participation of various "understandings of decent life", including religious understanding, in
public life and their acceptance as part of the social contract.

Conclusion. A state with developed human potential, the rule of law and pluralistic society will have
all the factors for the progressive development, which is typical for many developed liberal countries,
except many of the post-Soviet and Muslim countries and societies. There is an urgent need for the deve-
lopment of social principles and values such as "acceptance of everyone for who he/she is", "rule of law
and the development of legal consciousness", "equality before the law", the institutional protection of
fundamental human rights and freedoms and meritocracy. They belong to the fundamental liberal
principles and values, although post-Soviet countries have developed and even entrenched stereotypes
about liberalism. Liberalism as a concept that is alien to the traditional opinions of society, and even
ideology that perverts the moral order of society, are often incorrectly interpreted.

John Rawls corrected a view of liberalism; it can help to overcome misunderstandings and stereo-
types concerning this political model of the former Soviet Union. According to Rawls, liberalism is based
on human rights, the maximum ideological pluralism, social justice, implies the idea of self-realization of
each individual (Rawls's two theories of justice must be understood in this sense), and suggests inclusion
of religions. However, the mixing of different understandings and liberal concepts (which may sometimes
have conflicting views about social justice or the role of religion in the public sphere) often leads to a
negative attitude to the very concept of liberalism and to the conclusions of the impossibility of acceptance
of liberalism by certain societies, or at least, by some segments of society, for example, conservative or
religious. In general, Rawls’s model of a pluralistic, egalitarian and religious inclusive and political libe-
ralism can be a good ideological and theoretical model of political and social-economic development for
the post-Soviet states, Muslim countries and societies to build a just and human-centric society.
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JUKOH POJI3ABIH T AJINTAPJIBIK JINBEPAJIN3M MOJIEJIT
7KOHE IIOCT KEHECTIK AYMAKTA 911I)1 KOFAM MOJEJAEPIH JAMbBITY

AHHOTanHsA. 3aMaHBIMBI3IIBIH OUTiIl aMEpUKAaIbIK casich oWmbUTBl J[)kKoH Poi3 e3iHmIK 3raluTapiiblK cascu
TUOepaIi3M MOJICIIH KalbINTACTHIPY apPKbUIBI, aHIJIOCAKCOHIBIK MHTEIUICKTYaIIbI MAPACKA JKOHE JKaIITbl 0aTBICTHIH
mnoOepanablK GriIocoQUsIIBIK OliFa TOH YTHIUTAPU3M MEH HATypalu3MrIe KYITi Oamama oiamn merapasl. Oceiiaii-
mra Pon3 mubepanaplk TeOpusSHBIH JaMy OaFbITBIHA OpacaH 30p BIKIAll eTTi, COHAal-aK OHBIH TEOPISUTBIK Ke3Kapac-
Tapsl THOSPaNIBI, dcipece aFBUIIIBIH TUIIeC MEMIICKETTEPIIH CasiCH OMipiHe Jie eneyli acep eTTi. Pom3 KemmIinikTiy
QIIEYMETTIK JKaFJalbIH KaMTaMachl3 €TyJIi HeTi3re alaThlH ATaJHTapibIK SKOHOMHUKAIBIK MOJENb MEH casiCh Jnoe-
panu3M apachlHIa KaWIIbUTBIK 00JIMAaNWTRIHBIH KepceTe ayabl. TinTi, J[»koH Pos3 HApBIKTHIK KaThIHACTAP/IBIH OUIET-
CI3IIKTEpiH JKOHACYIl KO3ACUTIH AraIMTAPIbIK SKOHOMHKAJIBIK MOJIENIb MEH IUIFOPAIMCTIK KOFAMHBIH HETi3i OOJIbII
CaHaJaThIH cascu TuOepaM3MHIH Oip OYTIHHIH €Ki >KapThIChl €KEHJIrH JaJeNjieyre ThIPbICThL. JKanmbl anranja,
Pon3 ychIHFaH IUTIOPAJIMCTIK YKOHE ATANUTAPIIBIK-9/I JIeN CUIarTayfa OoJjaThiH casich JuOepaiu3M MOAENi, MoCT
KEHECTIK eJiiep/ie a3aMaTTap/IblH UTLTIriH KO3AeHUTIH casCH MOACIACPIl JAMBITHIN KETUIAIPYre alTapibIKTal yiiec
KOca ajaJsl eI aiTyra O0Nambl.

Tyiiin ce3nep: mmbepanusM, xon Pons, sranurapIiblk Jubepann3m, IOCT-KeHECTIK ayMak.

I'. Kycunbek

PhD, He3aBHCHMBIN HcclieqoBaTenb, AnMarel, KazaxcraH,
uccnenosarens Mucruryra «Rethink», Bammurron, CIIA

BTAJIMTAPHBINA JJUBEPAJIN3M JIKOHA POJI3A U TIOCTPOEHUE CHPABEJIJIMUBOI'O
N YEJIOBEKO-HEHTPUYHOI'O OBIIECTBA HA ITIOCT-COBETCKOM ITPOCTPAHCTBE

Annotanusi. CoBpeMeHHBIH amMepuKaHCKuK ydeHbld J[xoH Poms, chopMynnpoBaB CHIBHYIO aJbTE€pPHATHUBY
YTWIATApU3My ¥ HaTypaJlu3My, IPUCYIIMM aHIJIOCAKCOHCKOMY MHTEJUIEKTYalbHOMY HacJeIuIo M 3amagHoil jnbe-
paJIbHOM MBICIIH, CMOT U3MEHHUTH TEOPETHUYECKHE BO33PEHUS B JIMOEPATBHONW TEOPUHM M TEM CaMbIM OKa3all 3HauH-
TEJIFHOE BJIMSHHE Ha pa3BUTHE KakK (GHI0CO(UH TOIUTHIECKON MBICIN U TEOPETUYECKON MOINUTOIOTHH, TaK U MpaK-
THUYECKON TOJINTHYECKOH XKH3HN B TMOEpPabHBIX CTPaHaX, OCOOCHHO B aHIIOA3BIYHBIX. P03 MoKasai, 4ro rocynap-
CTBO BCEOOIIETo 0JIArOCOCTOSHUS KaK SKOHOMHYECKAsk MOAENb U MOJUTHYECKHH JTNOEpaIn3M He SBIAIOTCS IPOTUBO-
pevalMu IpyT ApyTy HOHSITUSMH U, YTO FOCYAapPCTBO BCEOOILET0 61arocoCTOSHNSA, KaK KOPPEKLUsSI PHIHOYHON KO-
HOMHKH W JHOCpau3M KakK HOIUTHYECKUH HJieal U IIIOPATUCTHYECKOE MHUPOBO33PEHUE SIBJISIOTCS IBYMS CTOPO-
HaMH ofHOM MOHeThl. Takue KoHuenuu Pos3a, Kak «IPUHIUIBI CIPaBeTMBOCTHY, «UCXOTHAS TTO3UIIHSDY, KITOKPOB
HEBEJCHUS», CIIPHHIMIT Pa3Inyuus» SIBISIOTCS OYE€Hb BAKHBIMH METOJI0JIOreMaMH Uil BBIPAOOTKU MOJUTHYECKOU
TEOpUM IMOCTPOEHMs CIPaBEUIMBOrO olliecTBa. B 1enoM, Mozenb IIIOPaIUCTHYECKOTO M STaMTapHO-CIIPaBe]l-
JIMBOTO HOJIMTHYECKOro nbepanmima Jxona Ponsa Moxer craTh Xopoliel naeHHOi 1 TEOpEeTHIeCKOl MOJIENbIO B
MOJUTHYECKOM, COLIMAIEHO-DKOHOMUYECKOM Pa3BUTHH ISl IOCTCOBETCKUX CTPaH M OOIIECTB, Ie JTUOepain3M Mo-
JKET BOCIIPUHUMATHCS KaK MpeITeda SrOUCTUYECKON, aHTU-TYMaHHON U aMOPaIbHOM MOAETH.

KuroueBsle ciioBa: mudepanusm, [xon Pois, sranurapHsiil Tnbepann3M, MoCT-COBETCKOE IPOCTPAHCTRO.
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