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GENDER EQUALITY IN FEMINISM

Abstract. It is a literature review article about feminism. Authors collected information from various interna-
tional databases. This study using descriptive scientific method that aims to analyze a phenomenon as thoroughly and
as what it is. Feminism is a concept and its fundamentals based on placing women as victims of the patriarchial
culture. Patriarchial Culture is known for the dominant figure of men, or father in wide variety of aspects. This
domination of men leads to women’s loss in their rights and in some case, they even treated as an object of oppres-
sion. Even though women are sharing the same purpose to struggle for their rights, in its development women are
using different way and methods. This is the reason why today’s feminism consisted of several groups of movement.
Islam is a religion of justice and equality. Islam sees both men and women as equal in their rights although they have
their different role and task according to their nature. Both men and women have an equal position below the God’s
will, which differs them by their attitude and behavior in their lives. There are many moslem feminist criticize the
patriarchy system in the society through their writings and movements. They also criticize the interpretation of
Al-Qur’an verse and mysoginist hadiths, which brought up the assumption that patriarchy comes from Islam. The
figures that will be mentioned in this article are Qasim Amin, Amina Wadud, and Fatima Mernissi. Feminism in
modern times no longer pursue for democration rights, but more about woman emancipation in every aspect of life.

Keywords: feminism, female position, Islam, Al-Qur’an, perspective, moslems, woman and man.

Introduction. Throughout history, feminism always interpreted close to the idea which opposing the
unequal treatment towards women. The feminism movement in modern times has divided into ideological,
cultural, and spiritual realms, which goes down with its pros and cons towards the society especially for
women. The spirit which drives the movement concise of justice, equality, and freedom, which all this
time were always obstructed due to gender issues. The groups of feminism movement have their own way
to achieve their goal.

The existence of patriarchial culture is the main reason why the idea of feminism is exist aswell.
Patriarchy defined as domination of man in every life aspect in the society. Some of the traditional view
that are still believed is that patriarchy is close-related to Islam. Syafiq Hasyim in a short clip released by
CNN Indonesia titled “Bagaimana Islam memandang budaya patriarki” (How Islam sees the patriarchy
culture) said clearly that patriarchy is not the part of Islam because truly, Islam is a religion that dignify
the existence of woman (CNN Indonesia, Wednesday, 08/05/2019). Islamic feminists may be a
manifestation of transformation combining movements of secularization and Islamization. By throw their
struggle against the patriarchy manifest in Islam and against the Islamophobia (prejudice against Islam or
Moslems) manifest in feminism, they are connecting the political and the religious in a way that sacralizes
relations between genders and traditionalizes Islam (Djellouol, 2018: 3).

Method. The writer using descriptive method in this study. Descriptive method is a technique used
on finding the elements, characteristic and nature of a phenomenon. Descriptive study also known as a
study that explain a phenomenon as original as it is, a straight fact, to explain the characteristic of various
variables in a research in a certain situation. The purpose of this study is to provide a profile of a
phenomenon or to explain its relevant aspects based on individual perspective, organizational, industrial,
or any other perspective (Ali dan Limakrishna, 2013: 76).
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Results and discussion. Women’s Position in Islam. Al-Qur’an is the absolute guidelines for the
moslems that the truth of its content is undeniable. Moslems these days can learn and understand the
content of the Qur’an through interpretations of its verses. However, there are differences between the
Mufassirs on interpreting the verses of the Qur’an. This is the major factor that leads to the discussion of
main issues about the position of womankind.

Al-Qur’an always emphasize its divine logic which comes from Allah, when frequently mentioning
that all mankind were created from the same soul ( al- Nisa’ [4]: 1, al-An’am [6]: 98, al-A’raf [7]: 189,
Lugman [31]: 28, and al-Zumar [39]: 6). Al-Qur’an does not carry an explanation — like in other Scrip-
tures — that woman was created from material inferior compared to the one that used to create man, that
woman is a seducer, or that Eve is created from the left rib of Adam. Moreover, there is no such idea in
Al-Qur’an that underestimate woman based on their character and their nature. Al-Qur’an clears woman
of their accusations as a source of sin and deceives that were explained in other Scriptures (Muttahari in
Fikriah and Jakandar, 2018: 192).

According Shalih in Marzuki (no year: 4) Al-Qur’an verses clearly acknowledge the equality between
men and women in the Qur’an. Al-Lail (92): 3-10 that stated both men and women in a pledge which
become the proof that Allah make no differentiation between those two. Those verses indicating that the
difference of people is just from their actions, whether its good or vile, regardless of their gender. Those
verses also denote Al-Qur’an first declaration about the taklif (imposition of responsibility) principle for
men and women, either in life or afterlife; also become the fundamental of repraisal for both of their work
according to their effort and role.

The moslems have their own understanding towards the Al-Qur’an, thus leads to their various
interpretation, including the verses related to women, which is also differs one and the other. In this con-
text, the spirit of change and reformation which carried by the Islamic feminism, has to be fully under-
stood. In the context of daily life, it is not the Qur’an that speaks about women, it the moslems who talks
about women in the name of Al-Qur’an. This notion holds that Islamic ideas, which developing in Islamic
traditional scientific culture, tends to be sacred both at theoretical and practical level (Rosadi, no year: 4).

Al-Qur’an does not firmly state that Eve is made from the rib of Prophet Adam as, which some
people then assuming that woman comes from the part of the man, represent the woman’s lower position
and status compared to man. The principle of Al-Qur’an towards the rights of woman and man is that they
are equal, where the wife’s right is acknowledged as evenly as her husband. Al-Qur’an considered having
a revolutionary vision towards the interaction of mankind, which giving the equality of rights between
men and women (Fakih, 2000: 51).

In the Pre-Islamic era or known as The Jahiliyah, the position of women in society is on the lowest
level and at some points they were worthless. Some stories said when a woman gives birth to a baby girl,
the poor girl would be buried alive by her own father, because having a daughter is disgrace back at the
time. It is also said that when a father is dead, his wife could be given as inheritance. These stories give a
decent depiction on how worthless women are and considered as an object or property that can be
inherited.

As a matter of fact, Islam was born with a concept of human interaction that based on fairness against
men and women in their state of existence. In Islam, aside from decision-making aspect, women also
possess their right in the economical aspect, which is the right to own their wealth and property, which
none of their husband nor father be able to interfere. This wealth including the ones they received from
legacy or the ones that they possess by their own effort. Therefore, in Islam the dowry needs to be paid for
the respective woman herself, not for her parents and cannot be reclaim by her husband afterwards. And
by that, Islam has torn down the unfair social system towards the woman and replaced it with a more
decent system (Fakih: 2000: 52).

Al-Qur’an explain about woman position in more than 10 Surah, namely the Al-Baqarah, Al-Maidah,
An-Nur, Al-Ahzab, Al-Mujadilah, Al-Mumtahanah, At-Tahrim, dan An-Nisa’. This shows that Al-Qur’an
gives more delicate attention towards women (Ismail, 2000: 134). Al-Qur’an emphasize the humanitarian
aspects of woman and their equality against man. This aspect was mentioned in a verse that said: “O
mankind, indeed We have created you from male and female and made you peoples and tribes that you
may know one another. Indeed, the most noble of you in the sight of Allah is the most righteous of you...”
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(Surah Al-Hujuraat [49]:13). According to these matters, it could be concluded that equality between man
and woman is seen as a same and fair in Islamic perspective.

Historically, women were playing a huge and strategic role in both early and advance development of
Islamic era, both in domestic and public matters. This proven by the role of women in helping the
Prophet’s Mohammed war in the battlefield. Khadija, the loyal wife of the Prophet for example, granted
her wealth and assets for the struggle of Islam; Arwa ibn Abd al-Muthalib asked her son to lend his power
to help the Prophet and provide everything he need; and Ummu Syurayk who secretly persuade the
women of Mecca to convert from Paganism to Islam (Fadlan, 2011: 111).

Al-Qur’an did not state anything that prohibit a woman to become a labour. The advice to stay home
itself is merely a way to protect woman against bad things that may could happen and endanger the
woman herself. Al-Qur’an even gave women the rights to work, either in sense of righteous deeds or even
in make the living out for themselves and their family (Quraish Shihab, 2001: 267). Allah said in the
Surah of An-Nisa: 32 “And do not wish for that by which Allah has made some of you exceed others. For
men is a share of what they have earned, and for women is a share of what they have earned. And ask
Allah of his bounty. Indeed Allah is ever, of all things, Knowing.”

Some historical story proved this statement by showing that women in Prophet Mohammad era
considered not only as a wife or companion of men, but also play their role as an equal being in both rights
and responsibility towards other human being before God. For example, Aisyah (wife of prophet
Muhammad) which lead the Jamal war; Ummu Hani al-Syifa, a decent writer whose sent by khalifa Umar
bin Khatab to handle the market of Madina (Rohmatullah, 2017: 87).

The rise of the Islamic civilization began after the death of khulafa’ur-Rasyidin. In its first period of
development, history records a fundamental change in Islamic khilafah control structure, from democratic
government system to absolute monarchy. Islam was at its glorious state in this era, but at the same
moment, there was degradation towards the position of the women. Right after the monarchy takes place,
the kings from Islamic kingdoms all around the world adopted the non-Islamic concubine system. The
worst part comes after they legitimate themselves by faking hadiths along with the swarms of fake hadiths
made for political or ideological purposes. Along with it, many of the fake hadiths addressed to denigrate
and despise the women (Suryorini, 2012: 3).

Feminism. Feminism is known as a movement of awareness that emerged from the assumption that
women are suffering from discrimination, and by those reason a struggle is made to fight it back. In such
definition, the feminists are not only from the female side, but also from all people who care about the
gender equality and rights. Even though, this kind of awareness is uncommonly found on most of the men,
some of them are choose to remain silent and doesn’t even bother, or even enjoy this gender inequality in
the society.

The first feminism movement was intended to face the patriarchial tradition between 1550-1700 in
the England. The early feminism movement focused on declining the patriarchic stigma about the position
of a woman which, considered to be such a weak human being, so emotional dan irrational (Jenainati and
Groves in Suwastini, 2013: 198). On the recent period, feminism not only consists of single and integrated
movement, but it has been divided into several ideas or movements. The feminists are having different
ideas on analizing the causes of inequality as well as target and struggling methods, even though they
shared the same awareness about the inequality towards women in family and society. (Izziyana, 2016:
144). Some of those ideas namely the Liberal Feminism, Radical Feminism, Marxis Feminism, Socialist
Feminism, dan Ecofeminism. Every groups have their own method on achieving their goals.

The feminists in general are still tied to masculinity idea. Liberal feminism which standardize their
work on developmentalism, modernization, and using positivistic approach, seen by the Ecofeminists as a
part of the problem, not the solution. For Radical feminists, this group considered to be heavily attached to
the masculinity idea itself, which its goal is to fight the domination of the men. The same pattern goes on
with the Marxis feminists, aside from its rational and positivistic, their idea that industrialization would
likely replace the role of women in handling the household and raising child was considered to be
denigrate the principle of feminism and glorify the masculinity instead (Fakih, 2000: 44).

The conference in South Asia has defined that feminism is a form of awareness against oppression
and extortion towards women in the society, workplace, and their family. This definition also including
the effort from all kind of people to change the situation (Basin and Said Khan, 1999: 5). According to this
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definition, someone who knows the existence of sexism or discrimination against the gender, the male
domination and patriarchy system, and have the will to fight against it, is considered to be a feminist.
Feminism has developed from a movement that only struggled for an approval as an equal human being
compared to men, become a movement that has multiple aspirations.

Feminism in Islamic Perspective. The women’s movement is essentially a movement for trans-
formation, not simply a vengeful action against the men. The women’s transformation movement is a
process to create a good relationship between all mankind, both men and women. The type of relationships
including many aspects such as in economy, politics, social, cultural, ideology, and other aspects in daily
lives. Islamic Feminism began to be articulated by Iranian and Egyptian academics around 1990s. They
ground their movements and ideas to the traditional interpretations of Islamic sources (the Qur’an,
Sunnah, Hadith, Tafsir - interpretation), Islamic law and women's rights in order to raise awareness on
gender equality and domestic violence Gurkan, 2018: 274).

This is an important distinction. "Islamic feminism" is not simply a feminism that is born from
Muslim cultures, but one that engages Islamic theology through the text and canonical traditions. A dis-
tinctly "Islamic" feminism, at its core, draws on the Quranic concept of equality of all human beings, and
insists on the application of this theology to everyday life. Islamic feminists are looking into the basic
texts of Islam in context of real life situations for concrete ideas. Islamic feminists are using Islamic
categories like the notion of ijtihad (individual interpretation with all effort, mind, knowledge). Islamic
feminism is speaking for justice to women as Islam stands for. It’s a tool to remind people what Islam is
for women. The term Islamic feminism is an idea of awareness preaching that men and women have equal
rights based on re-reading the Quran, re-examining the religious texts and telling people to practice it.
(Ahmed M, 2014: 2-3).

Margot Badran (2006) has defined feminism as “the feminist’s discourse and implementations which
derived from the Qur’an, that seeks the justice and rights in gender equality for both men and women in
their existence”. This definition, according to the interpretation of Al-Qur’an, stated that the Islamic
feminists are using multidisciplinary approach such as language, history, literatures, critics, sociology,
anthropology, etcetera. Islamic feminists also using their experience and placed their viewpoint as a
female.

The Islamic feminists agree that a reinterpretation of Al-Qur’an is highly necessary, especially those
which related with gender issues to replace the old interpretation that considered to be less accommo-
dating the needs of the womankind. It is also need to be understand that difference of every interpretations
(as the effect of historical distortion) affects the feminists’ interpretation as well. For example, the Amina
Wadud’s interpretation would differ from Fatima Mernissi and Mir Hosseini’s interpretation model. In this
category, Islamic feminism more likely to be a general concept that accommodates all diversity of Islamic
feminists’ ideas which based on the reinterpretation of Al-Qur’an verses and hadiths (Rosidi, no year: 5-6).

Feminism in Islam does not fully agree with any feminist concept or view that originates from the
West, especially the one that put men as the opposing side against women. On the other side, Islamic
feminism still holds its struggle to achieve the equality rights of women that has been forgotten among the
conservative-traditionalists, whose considering women as a subordinate part of the men (Suryorini,
2012: 4). According Syafiq Hasyim, patriarchy was not originated from Islam, because in Islam there are
justice and equality existed amidst men and women (CNN.Indonesia.com, 05/08/2019).

The feminist figures stated that the concept of equality between men and women is meant on their
equality in rights and obligations. The feminists see that men and women are just the same. The only thing
that differs them is from the biological aspect, that women may have menstruation, get pregnant, give
birth and nursing, meanwhile the men do not experience such things. This called the nature of the women,
which obviously different from the men. The rest of the differences only comes from socio-cultural con-
struct. Therefore, in all means, the biological difference doesn’t define the gender inequality in social
aspect. Biological functions are different, and it has to be differentiated from the social functions
(Suryorini, 2012: 30).

Islam commands the Muslim women, as it commands the men, to be concerned with the affairs of the
community. Women are permitted and encouraged to engage in political participation as long as this does
not compromise their primary roles as wives and mothers (Muhibuddin, 2019: 46). Men and women have
the role and function to complete each other. Men are unable to take over the role to get pregnant, give
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birth and breastfeeding. The same thing goes vice versa for women, they shouldn’t be taking responsi-
bilities to make a living for their husbands. The matter differentiated those two just like the existence of
day and night. Luminous daylight is used to go out and make a living, while the shade and dark night tells
that it’s the time to get a rest. Even though the functions are clearly different, but they share a connection
and complete each other.

Notable Figures of Moslem Feminism. There are several moslem figures who have shared the same
idea with feminism. Among of all, the writer would only writes about three figures whose name are
commonly noticeable among the feminism activists.

1. Qasim Amin. Qasim Amin known as the first moslem feminist that was born in Egypt, in 1865.
He completed his higher education at Al-Azhar in a short time. He was one of Muhammad Abduh’s
apprentices, which from him, he got his critical ideas. Qasim had stood up against the tradition of Egyp-
tian society, where women were treated as slaves and forced to satisfy the desires of men while also pin-
ned down inside their house (Siregar, 2016: 252).

Qasim Amin was one of the feminist figures that brought up the idea about Moslem women emanti-
pation through his writings. He based his idea from the subnormality of the Moslems which according to
him was caused by the misperception and wrong treatment towards the women (Nasution, 1991: 79). The
main theme of Qasim Amin renewal movement is “Tahrir al-Mar’ah” which later known as “women
emantipation”, an idea that based on the spirit of liberation and empowerment of women, which has a
social goal: a transformation of women society. This idea emerged as a reflection and manifestation of
Qasim Amin’s intellectual concern towards the reality of Egyptian women, which he considered to be
highly violated the tolerance limit (Siregar, 2016: 253).

Amin was demanding that Egyptian women should receive the same basic and proper education equal
to the men. Also, he was strived for a change on the practice of polygamy and divorce which he deemed to
be very detrimental to the Egyptian women. He put his idea of reform above the theories of modern
science and modern Western philosophies. He said that an improvement is not only based on worship and
aqida, but also with scientific results conducted by the mankind. It can be concluded that Qasim Amin has
no longer using Islamic theorems when answering the critics thrown at him while discussing about recent
women issues, but instead he used rational arguments and invited the critic to observe the progress
achieved by the Western civilization (Suparto, 2017: 6).

Qasim Amin deemed that the importance of education for women is closely tied with their role as
mother for their child. Kids would likely spend their entire childhood with their mother until they reached
the required age for school. Therefore, a mother should be able to become a good tutor for her child,
because she is the manifestation of “first school for her child, and even could determine their future as the
next generation of the nation”. But on the contrary, back in the day, the Egyptians were assumed that
education would degrading the morality. Furthermore, people assumed that women have a low learning
capability, where at some point a traditional cleric even questioning the legality for a girl to learn how to
read (Suparto, 2017: 8). Amin’s writing, tahrir al-Mar’ah, discussed abou four main issues, as mentioned:
education for women (Tarbiyah al-Mar’ah), veil (Hijab an-Nisa’), women and people (al-Mar’ah wa al-
Ummah), and family matters (al- ‘Ailah) (Bahri, 2013: 22).

2. Amina Wadud. Amina Wadud Mubhsin is a Malaysian/American Moslem feminist. She got her
Doctoral Diploma Philosophy from Michigan University and learned Arabic language at Harvard
University, America and Al-Azhar University in Cairo, Egypt. Her intellectual journey continued until she
learned the Qur'anic interpretation at Cairo University and philosophy at Al-Azhar University. She had
worked as an assistant professor at International Islamic University of Malaysia in 1989 to 1992 and
published her dissertation entitled Qur’an and Women, Rereading the Sacred Text from a Woman’s
Perspective (Setyawan, 2017: 174).

This dissertation has unveiled various gender issues according to Al-Qur’an interpretation and on her
other writing, Inside The Gender Jihad, Woman’s Reform in Islam, Wadud criticize the religious com-
prehension that went discriminative and unequal towards the women. She used a neomodernic method that
was offered by Fazlur Rahman, who stated that the Al-Qur’an verses which descended in a certain period
— with all of its common and particular state — is using a relative expression towards the situation in
question. Therefore, the Qur’an messages cannot be limited by the historical state when it was descended.
The one who reads Qur’an has to understand the implications of Qur’an statements on its descended
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period in order to determine its true meaning. On the other side, the later Islamic generation (whose
generally have more different condition from the Prophet Muhammad’s era) have to create a practical
application of the Al-Qur’an statements with also considering the true meaning within the verse itself
(Marzuki, no year: 9).

Amina’s criticism about women’s position was not only easy to comprehend in her book, but she also
emphasizes the egalitarian spirit. She thinks that matriarchism is not the alternative answer for patriar-
chism, which in many cases was blamed for the cause of unequal treatment towards women. She wants
equality and cooperation between both genders, not only in the macrocosmos (state, society) but also in
the microcosmos (family). She had the identical idea with Fatima Mernissi, that Al-Qur’an had to be
constantly reinterpreted in order to keep its relevance towards the human life.

3. Fatima Mernissi. Fatima Mernissi was a Maroconian moslem woman. She had published many
writings, either in the form of books or articles that she wrote in French. Some of her works were publi-
shed and translated into English and Indonesian. Through her book The Veil and the Male Elite: A Femi-
nist Interpretation of Women’s Rights in Islam, she thoroughly discussed the causes that put women in a
tight position after the death of Prophet Muhammad. And through this book, she also tried to engage the
Islamic society to review the hadiths that considered to be degrading and denigrate the existence of the
women. She put many critics against the Prophet’s hadits which see assumed that the holy verses had
deviated and manipulated (Marzuki, no year: 11).

Fatima had poured her thoughts in her works as a spirit of emerging the Moslem women and put them
out of their misery. Her thoughts came from her personal experience which, according to her is disparate
against her will, where her environment also drives the way she thinks about it. Fatima was once discussed
about some hadiths that she found unpleasant. These hadiths were contextually denigrated the women that
later it makes the term misogynist.

Mermnissi had analyze the obliterated misogynist hadiths. One of the narrators that got her focus is
Abu Hurairah, a famous narrator from the friends of the Prophet. Mernissi thoroughly describe the per-
sonal background of Abu Hurairah’s life that made him gravely antipathic towards the women. But she
was disappointed by the fact that al-Bukhari included many of the misogynist hadiths narrated by Abu
Hurairah (Mernissi, 1991a: 73). She also explained Aisyah’s criticism against Abu Hurairah where Aisyah
assumed that Abu Hurairah was only partially comprehend the Phropet’s words when he narrated the
hadith. This hadith, according to Aisyah, apparently was the Prophet’s words that describing about the
three things that could cause a disaster among the Jews. The three things mentioned are house, woman,
and horse (Marzuki, no year: 12).

Mernissi stated that the origin of hadith was dated back to the death of the Prophet. The holder of
leadership after the Prophet was Abu Bakar and Umar bin al-Khattab as the first and second caliph. Uts-
man bin Affan became the third caliph, but his period was ended with a tragedy. After eleven years of his
reign, in the end of 35 AH (Anno Hijriah, Islamic calender) there was some insurgents blaming him for
being unfair in his governing. The rebels surrounded his house, and he was killed when the rebels stabbed
him while he was citing the Qur’an. His death was later become the first emergence of slander, a period
full with instability which drove the Moslems into their first civil war. The slander continued to spread
when Ali was elected as the fourth caliph in 656 AD. Aisyah then proceeded to take the lead and fight Ali
in Bashrah with the other insurgents, in the battle known later as Camel War. Ali’s troops managed to
defeat Aisyah, even though in the end he was found dead, killed by his political opponent.

The events above later on brought up the fake hadits that used to legitimate the idea of various groups
of people. In other words, the hadiths were turned and be used as a highly-effective political weapon.
Therefore, every hadith are needed to be reinterpreted in all of its aspects, either on its sabab al-wurid, the
socio-cultural aspects that surrounds the personal life of the narrator, and the hidden intentions that may
drive the narrator on how he would write the hadith. Especially the ones that related to the discrimination
against the women, which had been mentioned before as misogynist hadith. These misogynist hadiths are
the ones that the litteral translations are supporting the ideas to denigrate the existence of women
(Munirah, 2016: 4).

Fatima Mernissi emphasized her movement on several subject, based on her idea and her personal
experience. She criticized about the hijab use, or wife status, but her main focus is on the hadiths that she
considered to be degrading against women. She assumed that the words of the Prophet are need to be
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reinterpreted. Her critics are on the Sanad, Matan, and Rowi. The most criticized narrator was Abu Hurai-
rah, with his numerous misogynist hadiths.

Today’s Feminism. In terms of world’s moslem socio-cultural development, the triumph of educa-
tion especially towards women have brought a new way and insight towards the social role of women in
the society. At pre-modern era, the society seems to be existed just for men, while nowadays this idea is
likely the opposite. Women are making their way to be the part of the society, with the help of other or by
their own courage. Women are no longer considered as companion (or konco wingking in Indonesian term,
which means that a woman only have 3 main roles: to do the cook, the chores, and sex). Women are
already had a certain concept to manage the public space and life, to cooperate with men. Women
nowadays are also involved in the political and leadership sphere (Hidayati, 2018: 27-29).

Until now, there are stereotypes that polarize between ‘Islam’ and ‘feminism’. Although in many
ways, there are many different interpretations in Islam, and also various interpretation of feminism (Riz-
ky A., 2018: 3). The issues related to rights, status, and women’s position in domestic and public sector
would likely be the most debated and trending matter to be discussed on. Various view and arguments ca-
me from many disciplines like religion, philosophy, sociology, politics, psychology, and biology, are
likely brought up the various theories about feminism and its movement as well.

The main difference between the earlier feminism and the present feminism is in their main goal. The
earlier feminism movement is to regain the rights of the women, which is including rights on education
and job, ownership rights, voting rights, the right to be a parliamentary member, the right on birth control,
divorce, and some others. The present feminism is more likely to create the emantipation for the women.
A woman is not only fighting against the discrimination, but also for the emantipation and liberty from
every forms of oppression by the government, from society and from the men (Basin and Said Khan,
1999: 8).

The present feminism has substantially become the movement to gain the equality, pride, and
freedom for a woman to choose on how she would manage her life and her body, either inside or outside
the household. Every country has their own different directions and patterns towards the progress of the
feminism. This can be seen from several feminism organization or community that exist recently.

Indonesia, which its majority consists of Islam, has also affected by the development of the feminism.
For example, the Indonesian Solidarity Party (Partai Solidaritas Indonesia/PSI) has got the attention of
the numerous amount of Indonesian people, especially the youth and the females even though they are still
a newly-born political party. This because PSI has brought the new ideas and goals which considered to be
relevant by the youth generations. The Policy Proposal of PSI has focused on women and youth empower-
ment program. The offered women empowerment program was to declining the implementation of
polygamy for the public officers, fight for Bill on the Elimination os Sexual Violence, supporting for the
increase in the age limit for marriage to 18 years oled, supporting on regulation that ease the women to
find a job, running on courses and providing the incubator for small and medium business for the house-
wives on every disctrics, and organizing nutrition program for expectant mother and infant toddlers
(psi.id). According to the these statements, it is clearly said that the main program of PSI is concerned
with the life of women, especially in their effort to eliminate polygamy that considered to be harm to the
women.

The existence of feminism is also could be found in Yogyakarta, where there is a community called
the Woman March Yogyakarta, which recently had established a long march in some areas of Yogyakarta
and declared some demands, the main one is to decline and eliminate the patriarchy tradition, and the
other one is to enforce the Human Rights as fair as possible. This community consisted of various mem-
bers, both from male and female members, and all came from different religion and believes, even
including some woman in burga which once joining the long march bringing up posters with some phrases
reads “Stop Body Shaming”, “Stop Sexual Violence”, etc. (Instagram: @womenmarchykt).

These events showed us about the concern about women and the struggle itself. They carrying out a
movement, to seek for equality before the rights. But women should also be aware, before they struggle
about gender equality, they have to start from themselves. Which in this case means, to stop boasting
about equality, but start to show with actions which implies that women can also doing things like men
can, such like get a higher education, can be a leader, and give contribution towards the society to the
good of mutual welfare.
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Conclusion. The Moslem feminists shared the same idea with other feminists in general. The main
issue that they pursue is the equality between men and women. Qasim Amin focused on education rights,
Amina Wadud emphasized on egalitarianism in the society, and Fatima Messini criticized the misogynist
hadiths. With such various ideas, they have the same objective to raise the dignity of women in general.

Feminism is an idea that emerged from the discrimination between the men and the women. This
movement demands, not so that women may have a higher position than men, but more likely that men
and women are treated equal to each other. According to Islamic point of view, which is included in the
Al-Qur’an, both men and women are created equal by Allah. The men are not in a higher position than
women, and goes vice versa. But ironically, in the later development, the religion itself was used to mar-
ginalized the women.

The Moslem feminist figures all around the world suggest that there should be another reinterpre-
tation of the verses from Al-Qur’an and the hadiths. This suggestion based on the fact that different
interpretation of the holy verses was found in many occasions. Also, there are misogynist hadiths existed,
which contradicts with the verses of Al-Qur’an, which emphasized the equality between men and women.
Hopefully with that, Islam would never be used to discredit the women ever again.

F. D. Ileprusu’', A. Cyapaxar', JI. Kymanacapu', H. PernaBatu’, C. I1. Bacnana',
C. K. JlocaeBa’, I. K. KacbivoBa®
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OEMUHU3M/EI'I TEHAEPJIIK TEHAIK

AHHOTauMA. Makana peMHUHH3M Typalbl 9[e0u MIOMy OOJBIT TaOBUTaNbl. ABTOpPJAP SPTYPJII XaJTbIKAPAIBIK
MojTiMeTTep Oa3achlHAH aKmaparTap >XKHHaAbl. Byn 3epTTey cumaTTamMalblK FHUIBIMH OJICTI KOJIJaHa OTBIPBIII,
KYOBIIBICTBI KaH-)KaKThl JKOHE NI coiail Tanjayra OarbiTTainraH. DeMUHU3M — Oyl oifenjepai naTpuapXHsIIbIK
MOJICHUETTIH KypOaHbIHA ailHAJBIPYFa HETI3MENINCH TYCIHIK YOHE OHBIH Herizaepi. [larpuapxajiasl MOJACHUET ep-
JepIiH HeMece oKeyepiH OackiM kemmiitiriaae Oenrimi. Epnepain Oy ycremairi oWennepiH €3 KYKbIKTapbIHAH
alBIPBUTYBIHA OKEJIe]II, al KeHOIp xKaFaaiiapaa ojap TiNTi KBICEIM KOPCETY HBICAHBI PETIHIE KapacThIPbUIAIbI. OHel-
JIep ©e31epiHiH KYKBIKTAaphl YIIIH Kypecyaeri MakcaTTapblH Oip MakcaTTa HaijaiaHca J1a, OHBIH Jamy OapbhIChIHIA
olienyep apTYpIi TociImep MEH omictepAi KoimaHanasl. MiHe, OYriHTi (eMHHH3M OipHEIIe KO3FalbIiC TONTAphIHAH
Typabl. Mcaam — omineTTiniK nmeH TeHaik AiHi. Mcnam epiep MeH aienaepai e3aepiHiH KYKbIKTapbIHIa TSH NS ca-
Haipl, OipaK oJlapAbIH TaOMFaThl OOHBIHINA Op TYPI pesuepi MeH MiHaeTTepi Oap. KymalasiH epkiMeH oiienep e
TEH Jopexesne, OV oJlapAblH eMipiepiHIeTi Ko3KapacTapblMEeH XoHEe MiHe3-KYJIKbIMEH epekieneHeni. Kenreren
MYChUIMaH (EMUHUCTTEP O3JepiHIH >Ka3yiapbl MEH KUMBULAAPbl apKbUIbl KOFaMJaFbl MaTPHAPXHUSIIBIK KyHeHl
cerHaiiapl. CoHpal-aK ojlap maTpuapxar WCIaMHaH IIBIKKAaH JereH 0omKaMIbl Ty abIprad KypaH asThIH jKOHE MCOTH-
HUCTIK XaJucTepAi TYCIHAIpyaAi chiHFa anaabl. by makanana adteuiatein canaap — Kaceim Amun, Amuna Bamyn
xoHe datuma Mepuuccn. Kasipri kesneri ¢peMHHH3M €HAI JEMOKpATTap KYKbIFbIHA YMTBUIMAIbI, Oipak eMipaiH
OapIbIK cajachIHIa dieniepre keoipek 00CTaHABIK Oepy Typasbl OOJIBIT TA0BLIA b,
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AnnHoranus. B 0030pHOH cTaThe 0 (heMHHH3ME aBTOPHI coOparn MH(POPMAINIO U3 Pa3IMIHBIX MEKIYHAPOI-

HBIX 0a3 JJaHHBIX. 910 HCCICA0BAHNE C NUCITOJIB30BAHNEM OIMUCATEIIBHOTO HAYYHOTO METOA, KOTOpLIfI HaIrrpasJICH Ha
TO, YTOOBI IMpOoaHAJIN3UPOBATH SABJICHUE TaK K€ TIHIATEIIBHO, KaK OHO €CTh. deMUHA3M — 3TO KOHICIIIWA, OCHOBAaHHAasA
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Ha TOM, YTO JKCHIIMHBI CTAHOBSITCS )KEPTBAaMH TaTpUapXalbHOH KynbTypbl. [laTprapxanbHas KyJIbTypa H3BECTHA KaK
JOMHUHHUpYIOIIast pUrypa My»KYHHBI HJIM OTHA B CAMBIX Pa3HBIX acleKTax. JTO JOMUHHPOBAHHE MPUBOIMT K IOTEpE
IIPaB JKEHIIMH, ¥ B HEKOTOPBIX CIIydasx OHM Ja’ke PacCMaTPHBAIOTCS Kak 00BbEKT yrHereHusa. HecMoTps Ha TO, 94TO
KEHIIMHBI MPECIEAYIOT OAHY U Ty K€ IeJIb — OOPOThCS 3a CBOU IIpaBa, B CBOEM Pa3BUTUHU OHH HCIOJIB3YIOT Pa3-
HbIE CTIOCOOBI U MeTObI. 110 3TOH mpuYnMHE COBPEMEHHBIH (DEMHHU3M COCTOMT U3 HECKOJIBKUX TPYMII JIBIKCHHUS.
Hcnam — 3TO pesturusi cripaBeiIMBOCTH M PaBEHCTBA. B mciaMe My KUMHBI U KCHIIMHBI PaBHBI B CBOMX IIPaBaX, XOTs
y HUX pa3Has poib M 3aJayd B 3aBHCHUMOCTH OT HX Xapakrepa. VI My>X4YMHBI, M >KEHIIMHBl UMEIOT PaBHOE MOJIO-
KEHHUEe, KOTOPOEe OTJIMYAETCSl UX OTHOLUIEHHEM U IOBEJCHUEM B )KU3HH. MHOTrHEe MyCyJbMaHCKHE (DEMHHUCTKU KpH-
TUKYIOT CUCTEMY IIaTpHapxara B 0OLIECTBE [TOCPEJCTBOM CBOMX IPOU3BEACHHUN U JieiicTBIH. OHU TaKKe KPUTHUKYIOT
TOJIKOBaHHE CTUXOB Anb-KopaHa 1 XaancoB MU30TMHUCTOB, KOTOPBIE BBIABUHYIH MPEANONI0KEHUE, YTO TAaTpHapXat
UCXOJUT U3 MciaMa. VMiMeHa, KOoTopble OyayT yrnmoMsHYTHl B 3Toi crtathe: Kacum AmuH, AMuHa Bagyn n daruma
Mepauccu. @eMuHH3M B Hallle BpeMsi He IpeciefyeT IpaBa Ha JEeMOKpPATHIO, a OOJblIe KacaeTcsi SMaHCHIIALNN
JKEHIIMH BO BCEX aCINeKTaxX XHU3HU.

Ki1roueBble cjioBa: GeMUHN3M, KCHCKas TMO3ULMUS, UCTIaM, aib-KopaH, mepcrekTrBa, MyCyIbMaHe, )KEeHIIHA 1
MYX4HHA.
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